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CHAPTER TWO

IS ‘MEMORY’ THE CAUSE OF THE JAGAT? NO!

AT

Rama spoke
HAeThedleaddnal JUAIsH Jomufad: FHACHT A AA FHAleHd ddl STl (03.01)

At the time of the ‘Great dissolution” when the Creation begins, the ‘First one’ (Prajaapati, Lord of created
beings’) namely ‘Brahmaa of the nature of ‘Smriti’ arises, I believe.

Therefore, the Jagat must be of the nature of ‘Smriti’ alone.
(The memories as information gathered cannot cease fto exist even as the Brahman-state; so these memories alone must be
rising as ‘another world perception’ of ‘another Brahmaa, the Totality-principle’.)

arergrar
Vasishta spoke

ASTTAITHINGIATATGHgS THACHT Hacarg! TUAIsH gamafd:| (03.02)

Indeed it is so, Rama! At the time of dissolution and the beginning of the Creation, the ‘First one’ namely
‘Prajaapati-Brahmaa’ remains with the nature of ‘memories (information collection)’ only.

dcHBeUTcHBSIcEHICHATAG dd: HTTd HeheUeIR & qd Usiiua:| (03.03)

‘Jagat’ is nothing but of the nature of conceptions and memories only; and shines forth as the ‘conceived

city of Brahmaa (totality conception state)’ before Creation.

[However ‘Prajaapati’ as connected to the mind-phenomenon stays as the mind-state which is the ‘total conception of the
world’ before Creation. This ‘Prajaapati’ also has to be ‘another conception’ as connected to the reality of the world only.
‘Brahmaa’ himself is a self-conception of himself; that is why he is Self-born’.]

T GHTAT FINal WHATCH:,
The memories are not at all there in the ‘Supreme Self” (Paramaatman), at the beginning of the Creation.

(Since ‘memories as the divided information’ do not exist in the ‘Supreme Reality state,” how can they get produced as a
Creation?)

STeHTHTICRY G AT FLIGH: | (03.04)
Because of the absence of the “birth’, how, where, can the world arise like a huge tree in the empty sky?

AT

Rama spoke
(‘All these thoughts and concepts cannot become nil; and should stay unmanitest after the dissolution, and again manifest as a
Creation; is it not so?’ is Rama’s question.)

d gHafd & srreaaie Urhedl THIQ: AeTUedAeAfd UreFefd: HUH| (03.05)

Bhagavan! Is there no possibility of ‘past memory’ at all at the beginning of the Creation?
How can the ‘past memory’ get erased off at the time of ‘Great dissolution’ where a complete faintness

alone prevails?

[The flaw in Rama’s thinking process is this.

He believes that the Creation should end and restart again and again.

For the restarting of a Creation, the memories stay back as ‘saved’ as in a computer and continue when the Brahmaa’s day
starts again. However, Vasishta wants to prove that the Creation is not possible, because the world is completely non-existent
except as a mind-concept that rises through delusion.

When the world itself is denied as any absolute reality, how can the memories that belong to it exist as real?

For example, at present we all are alive and having an experience of some perceived-state.

We believe that there is a huge Creation which contains countless Jeevas like us.

We believe that this Creation must have been existing from a very long time; and must have begun at sometime;

we also believe that it has to end some day in some dissolution-process.

But are we sure of this all as a direct experience ever?

We might be in any time-mode of the perceived; as the first Jeeva of the Creation or the last Jeeva of the dissolution.
Whatever we are wherever we are, we have only some little experience as immediately perceived through the senses.
Other than this, rest of all the ideas and thoughts are just our own ideas of the world.

How much are these ideas valid?

How can a tiny mind-process prove the ‘Creation or dissolution of any world’ except as ideas?]




afasaa

Vasishta spoke
(For argument sake, let us believe in the creation and dissolution of the world; and analyze what happens at the time of
dissolution.)

I AU Ure: 8 seed: QU fhd fAaiorARITaEdsaRd serdi ardr: | (03.06)

At the time of ‘Great dissolution’, all those ‘Knowers’ like Brahmaa and others of the past, have attained

the ‘final beatitude’. They have attained the ‘state of Brahman’ for sure.
(They are already liberated; and cannot be the cause of another world.)

UTchel: @: T: Dl TEATCHAT Fod FHAATASAN ATAT FHAJHDAAT Ic: | (03.07)
Therefore, hey Rama of great discipline, tell me who is the Creator of the past memories, as all the

memories get erased off in the person who has them, when he attains ‘liberation’.

[Anything except one’s own Self, is a memory only; and a liberated person does not hold on to these memories as real,
except as some ideas belonging to a make-believe world. A liberated person is actually the Reality-state which is freed of
the memory-clouds; so how can the Reality-state have the memories of some unreal-perceived?

How can the unreal be there in the real?]

HA: FTARACA FHfadicia fh ®U 3raed & Aehed T ASSHTEN: | (03.08)

Since the person who remembers (the ignorant one) is also absent, how can the memory arise?

At the time of the ‘Great dissolution’, everyone surely gets liberated.

[Since you believe in the Creation and the subsequent dissolution, all are created newly from nothing, and vanish off into
nothing. And you are arguing that ‘memories that are connected to the Vaasanaa-fields’ must be continuing from one Creation
to the other. When the person himself is gone, where can the memories stay back? How can a dream-memory stay as real?]

AGHASTHT T TIATRIGANFT AT THIA: AT SHTGRIT WaT TAT A RIeTT| (03.09)

Whether not experienced and experienced, the memory which rises by itself in the Chit-space, that alone
is the well-established perception called the Jagat.
That shine of the Chit indeed is real (Sat).

[In the Reality-state of Brahman, the ‘perceived’ stays as ‘Knowledge’ only, as ready to manifest state. It is not based on any
individual memory of any person of any perceived state. Memories of the ego-person are usually made-up by the mind
through ignorance. The ‘potential states of Brahman are the nature of Brahman’, and not any made-up memory.]

BRAHMAA THE SELF-BORN

aTfd FRcTHITAATaa e Fagdeerefd FaaaRia T THeaAl (03.10)

It is evident that the lustre of the consciousness alone, shining beginning-less and endless, is this

Jagat-appearance, and is self-born (as Brahmaa).
(No cause is there as such for the world. Brahman alone shines as the world.)

A HToRifg TgTa e s @ anfaarfRear et e swrerpfa:| (03.11)

The ‘innate shine of the Brahman alone which is well-known from time immemorial’, is the ‘form

of the Jagat’, the ‘Aativaahika body of Brahmaa (total mind-processes of all the Jeevas as one)’.
PARAMAANU/SUBTLE ATOM

[What is a Paramaanu?

SR AN TegeH gad IoT: | YRA 9 WEY J: URAT]: 9 I I

Through the netted grill of the window the dust motes are seen floating.

That is the smallest thing you can see with your bare eyes. If you can divide it by six parts, then that is known as the ‘subtle-
atom’ (Paramaanu). That means, some tiniest thing that you can imagine or cannot imagine also.

If such an atom can be visualized, think of it as a Brahmaa; and the entire tri-world of a Brahmaa can fit inside it.

Inside that also there are subtle atoms which make up that world.

Inside each subtle atom of that world another world can be there.

And so it can go on and on without any end; worlds within worlds...!

This concept is difficult to understand if you believe in a solid world filling a huge space; but if all this is reduced to just
‘Bodha (information or understanding only)’, then what is difficult to believe?

It is as simple as writing these above mentioned sentences. All are just words with meanings only.]

WORLDS WITHIN WORLDS WITHIN WORLDS, LIKE ATOMS WITHIN ATOMS WITHIN ATOMS WITHOUT AN END

WATNTAE AT HASITcHaTHE SR ishaTged iGeRITAshaATeadd | (03.12)
WHATY]: YTATTETEIR dredtd o Hifd HGIAThIR e fTarRepel gef:| (03.13)

JATY AT RAT UcTJdedd TRIATHTIT HEURAIGSIT o aredas| (03.14)




The ‘Tri-world with its forests, clouds and skies’ shines in the ‘subtle atom’ along with its sequences
of place, time, and action, objects, day and night.

Inside the previous one mentioned, another atom fills it, and shines in a similar manner shining again as
the same mountain etc. Even inside that also, with the same form, succeeding in the same manner, the

‘Seen’ shines forth again in some manner. Dear one! It is just an appearance; not real!
(Memories as belonging to an ignorant person also cannot carry on, since they are imaginations only; memories of a realized
person also cannot be carried on, since he also has no memories of anything as real, since he is in the Brahman-state.)

SAECTal o HEELHERN a1 Fafdd 3RAEcasgfed g Agg (@ smge) Ul aeqe| (03.15)

O Taintless one! In this manner, it is ‘endless’ - both for the ‘one who sees the real (Brahman), the
Knower who has attained the Supreme state’; and for the ‘one who sees the unreal (world-appearance as real)
who completely does not understand anything .

g¢ Ui sl el AMedH ey g Ul qeeddargl qaaifeada| (03.16)
For the Knower, it is only the sole, quiescent, unchanging state of Brahman.

For the non-knower, it shines as the ‘understanding containing the entire world (as real and solid)’.

[Each mind has the perception of a world with a beginning and end; has an interaction with people and objects as it happens in
a dream; and within those minds of other people again, the worlds are seen separately with people and objects; and inside those
worlds people exist with minds which see different worlds with objects and people; and it goes on and on as an ever-increasing
entwined creeper of mind-processes only. ]

JA¢ ArGY I SHTEUSHIFHT JAT HIICHEHOT Hec T A=ITIUTETT (17)
YT TAFH AP dT: TSy YAl T YREecdsa qaT SAragieat| (03.18)

Similar to how this Jagat shines as the expansive form of the Cosmic egg;

similar to how thousands of crores of Jagats shine inside each atom, which is inside another, which is
inside still another, and so on; similar to how the ‘little statuette of the girl carved on the pillar’ contains
in its own body, another statuette of a girl, and on the body of that statuette is contained another statuette

of a girl, and so on; this ‘Tri-world statuette’ shines in this manner alone. (You cannot count the worlds with
numbers ever; for the worlds keep on appearing and disappearing with each perceived process.)

AFeAT AT TEIAT JUTE GIATUDT: TAT T8 Feedl FAFIUIATIE: | (03.19)

The ‘subtle atoms in the mountain’ are beyond the counting level and are not stuck together;
in the same way, the subtle atoms of the Tri-worlds exist in the huge Meru of Brahman.

AT FEATT AT ATANSUT: 3c0ded fAEIGed FAFIuRAE: | (03.20)

Maybe it is possible to count the ‘light-weighted atoms’ in the sun-rays (but not the atoms in the Brahman-state).

The subtle atoms of the Tri-worlds rise in the Chit-sun (and are beyond count).
(Like the ‘dust mote atoms’ floating in the sunlight, worlds keep floating in the ‘Brahman sunlight’.)

AT TeecTdhg asaey I T aUT defed [Oeediied JAFIuRATE:| (03.21)

Just like the atoms keep moving in the light of the Sun, water and dust, so do the subtle-atoms of
the Tri-worlds’ move in the empty Chit-expanse.

EAIHIATATCH HATHIRITAE JAT FINJHTAHHT FRAGTRIATHE dATI (03.22)
This element-sky is in essence, the experience of the void-ness alone;
(The sky is not empty; but emptiness alone is known as the sky.)

so also, this Chit-expanse is in essence, the experience of the world alone.
(Chit-expanse does not contain the worlds; but the world-experience is known as the Chit-expanse.)

e FeaTdaan el agcay: ¥ Serearddar gg: 43T Hacaa#d | (03.23)
The world understood only as a world, leads one downwards.
The same thing when understood as Brahman, bestows abundant goodness.

faserear nffar fauds séare @ Remmeras
TEATSONd Tadcalad TAAgT FaledaraaaaATIH| (03.24)
The one called “Jeeva who is of the nature of understanding as an individual self’,

and the one called ‘Ishvara the ruler of all who is the essence of the world-phenomenon’ -
both refer to ‘Brahman’ alone which is within each one as the ‘Self the Chit-expanse’.




That (world-phenomenon- as the inside and outside division of the self and the world for a Jeeva) which comes out
of ‘That’(Brahman), has to be ‘That’ (Brahman) alone; and the division between the Jeeva and Ishvara

is mentioned only for referring to the oneness of the individual self with the Chit-state.

[Self-awareness or Existence-awareness is the common-essence of any being anywhere, be it a Shiva or a Jeeva.]
CONTROLLING THE SENSES

[Senses are ten in number; organs of action and organs of knowledge.

Organs of action are physical organs; but the organs of knowledge are just the physical channels for the ‘mind which acts as
the senses, and superimposes the qualities of taste, sound, solidity etc on the emptiness and thus creates the illusion of objects’.
The true understanding that the taste etc are not the inherent qualities of the objects will make a person naturally restrain his
own mind and stay controlled. When the student realizes that the mind alone produces the sensations and also the attraction
towards the sensed objects, he will look at the objects as just multifarious drawings on the emptiness, and will feel no
attraction at all for any object. Though moving among objects, he will stay unaffected by anything.

This is the true sense control; not the physical abstinence from objects.]

STaIHIAAGAT HIGIR: A AdXeAs heATdeedld HHUT| (04.01)

The ‘Samsaara Ocean’ can be crossed over only through the bridge namely, ‘controlling the entire set of
sense-organs’; and not through any other action (like worship of a deity, asceticism, hymn-chants etc) .

MEHCHSITATITHICHddN [HATeGT: HcTedTHTTATET TRATATTIIIS I | (04.02)

One who has conquered his senses, being endowed with discrimination, attains the ‘complete non-

existence of the Seen’by the practice of the ‘study of the Scriptures’ and the ‘company of the Knowers’.
[For a man, who understands that the mind alone is spread-out as the world and its objects, the world of shapes and names
loses its attraction; and he realizes the ‘complete absence of the world as an absolute reality’.

Sense-control through knowledge alone leads to the highest welfare; not the physical control of organs.

A man, who pretends abstinence outwardly, actually believes that the objects alone contain the qualities of taste, sound etc;
and so stays physically away from them. He is a Mithyaachaari (is of false conduct).]

T Hfdd 9 TIRU FU0T R FRARAERATAT JAT Iqifed gaifed | (04.03)

Hey the Best of all forms! I have explained to you in detail as to how the incessant waves of ‘Samsaara-
Ocean’ rise up and disappear.

g fohdchel HA: DGHFGR: ARTHRSe SresTdl Bea: HATIHA| (04.04)
What more is to say! Mind alone is the sprout of the ‘Tree of actions’.

If the ‘mind spreading out as the many-branched-world’ is destroyed, then the ‘body made of actions’ is
also destroyed.

HA: FATHG THA dRFAAd ™ hicad Afhfoddl & Fhal STTeolardar Had| (04.05)

Everything is the mind alone hey Rama! If that disease which is inside oneself, is cured, then the

(hallucination that rises as the) ‘entire network of the perceived world’ (that is seen as real), gets cured instantly.
[Body is just an idea entertained by the mind; and is used as a tool for further actions in the world.

If the mind is dead, body-idea also dies a natural death.

A Knower will look at the body as just an image that is produced by the mind only; and will not feel attached to it.]

dadoolidd dich AAHAAADS A cFTAhUT &&: & fehel TRIA| (04.06)

The body is produced in this world, only as an agitation of the mind, for its function.

Bereft of the mind, where is the body seen?
HOW TO KILL THE MIND?

TATIATEHIA K Aeded FJAT HA:TURT: YAH 1T eI (04.07)

The ‘mind-vampire’ does not perish even in hundred Kalpas, except for the single means of the

‘Complete non-occurrence of the Seen’.

[To control the mind, you must understand the complete non-occurrence of the world.

How is it possible?

Just analyze and observe; are you not surrounded by only the sound, touch, taste, smell, and images all around? Is there
anything else except the information brought forth by the senses?

All the sense-perceptions happen so fast that we are not at all aware not of the divided sense-perceptions; but are aware
only of the solid objects with names and forms.

This is the power of the mind.

If you analyze and find out the tricks of the mind, the world will not be there as any absolute reality.

When there is no world, there is no mind also; and when the mind is quiet, the senses stay indeed subdued.]

Uded IHIRAT AAaAfahricad,




Such a thing (killing the mind) indeed becomes possible, if the ‘diseased mind’ is given the treatment
proper. (The disease is the ‘believing of the reality of the world produced by itself’.)

TRATIATHHAATH GLANTUIHTAA| (04.08)

The ‘Complete non-occurrence of the Seen’ (through Vichaara) is the excellent medicine prescribed for it.
(Mind alone tells the lie called the world and gets entrapped in its own lies.
Mind alone through proper Vichaara understands the ‘Truth’ and frees itself fiom its own clutches.)

A AgHUIE fHTA AT A: deEdfdediyac aedd Head Ga:| (04.09)

Mind alone gets deluded (through ignorance); mind alone dies (through ‘Knowledge’);
mind alone is born (as the person);
mind alone is bound by the worries (because of attraction and repulsion);

mind alone is freed again by getting rid of the worries (through ‘Self-realization”).
(A single agitation called the mind instantly is experienced as a prolonged life of day to day experiences, like we experience
a prolonged dream within seconds of our ‘Rapid eye movement’ state in the sleep.)

TG SoTcHd ot AGAHTod eaAdFaR THR AN g JAT| (04.10)

Like the ‘illusory city of Gandharvas’ in the expansive void of the sky, the entire Jagat instantly flashes

forth in the mind, which has become numb due to non-stop thoughts.
WORLD IS WITHIN THIS AGITATION CALLED THE MIND

AAHG STl THR FTGRIT T1ET T OIS SATHIGERY dEATGda’dl (04.11)
The entire Jagat flashes inside the mind and stays there, like the fragrance of the cluster of flowers
stays within the cluster, and rises out of it as if separate.

T fderpor def Iqon i a1 Fur gur GfAfO a1 wEadE Rad Sl (04.12)

Like the oil in the gingili seed, like the noble character in the virtuous, like the righteousness in the
righteous ones, the Jagat exists inside the mind (as its essence).

IwaTer a1 gF FUeiee] dofd Idtevd Radre! 9 A9 JU1 STl (04.13)

Like the countless rays inside the Sun, like the shine in the lustre, like the heat in the fire (ChitraBhaanu),
the Jagat is inside the mind (as its very nature).

dcd Ida e TUr ARTY YT AT T At AAHG AT T (04.14)

Like the coolness in the ice, like the void-ness in the sky, like the movement in the wind,
the Jagat is inside the mind (as not different from it).

A oG ddT FAT: IR cdfofead dca &
TAEANAART TR’ & fard SoTeerg St f&@a | (04.15)

Mind is the Jagat; the entire Jagat is the mind. Both are always inseparable.

If the mind is destroyed permanently (through knowledge), the Jagat also gets destroyed (and becomes
non-existent); but if the Jagat is destroyed (as a physical-abstinence), the mind does not cease to exist (and
exists as the reality of the world).




